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Introduction

Key Messages
• Hutterites see their colonies as religious arks on a sinful secular sea and crave isolation to protect their society from the pen-

etration of secular values.
• The protection of physical isolation has been eroded by digital communications and enabled the penetration of alien values 

into Hutterite society.
• Attempts by the Hutterite leadership to prevent the entry of this technology have been largely unsuccessful.

Most conservative religious societies in the western world fear 
the intrusion of secular values into their communities—a fear 
that has been heightened in the digital age. The Internet, (phones 
capable of accessing the Internet and sending and receiving 
data) and even radio and television carry views and opinions an-
tithetical to their beliefs. Hence, the introduction of these recent 
technologies is viewed with suspicion and alarm (Barker 2005; 

Barzilai-Nahon and Barzilai 2005; Campbell 2006). Amongst 
these societies, the leaders of Hutterian Brethren in North Amer-
ica have been at pains to manage this onslaught of alien values 
and have devoted considerable efforts to shield their members 
from the values of the cultures that surround them.

The values of an increasingly liberal and secular Western so-
ciety contradict with the values of many conservative religious 
individuals, threatening their culture, upbringing, and way of 
life. They also reduce the individual’s probability of retaining 
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his or her religious views and conservative attitudes, as well as 
affecting the prevailing views among the leaders of their reli-
gions. Thus, the spiritual leaders of conservative communities 
instruct their followers to avoid these components of secular 
western culture, particularly those elements that bear upon sex-
ual mores, interpersonal relationships, and acceptable practice 
of their faith. Any information that might challenge the prin-
ciples of their religious belief—such as information regarding 
competing and contradicting religious practices—is threatening, 
lest the believer’s faith be challenged and weakened. Thus, to 
prevent any chance of apostasy, religious leaders of conservative 
societies are anxious to block the flow of any information that 
contradicts their values.

It might be expected that members and leaders of conserva-
tive religious societies, regardless of their faith, would strenuous-

ly resist the threat of the Internet and smartphones and enforce 
prohibitions upon their entry into their communities. However, 
this is not the case. Even the most conservative religious societ-
ies are being exposed today to the Internet and smartphones, 
with all the implications of unrestricted access to worldly infor-
mation and secular values. We examine here the penetration of 
the Internet and advanced cellphones into the Hutterite Christian 
community in North America. The Hutterites are a conservative, 
fully communal, Anabaptist community, originating in the 16th 
century and numbering today about 50,000 people in over 520 
colonies in Canada and the United States (Figure1).

Our opinions are based on over 20 years of research into 
the Hutterite community that has focused on its colonization 
process, social history, and religious beliefs from the 16th cen-
tury until today. We eschewed a structured questionnaire-based 

Figure 1 
Hutterite colonies in North America by leut, 2018 
Cartography: W. Hiebert 
Basemap: Natural Earth
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enquiry based on our experience working with the Hutterite 
community, which tends to be wary of formal documents seek-
ing informed consent, questionnaires, and overly structured in-
terviews. Interviews of Hutterite community members by both 
authors, and numerous informal visits to Manitoba colonies by 
the second author, were supplemented by archival materials ob-
tained from colony leaders to form the core of our research. This 
approach follows the path pioneered by anthropologist Clifford 
Geertz (1995) who argued culture can only be imperfectly stud-
ied through the objectifying quantitative methods of scientism. 
Since the subject is controversial within the Hutterite commu-
nity many of our sources did not wish to be identified. Accord-
ingly, only the date and group affiliation (leut) of Hutterite in-
formants is given.

Background information about the Hutterites, their religious 
beliefs and social organization has been extensively covered in 
the literature (Peters 1965; Hostetler 1974; Horsch 1994; Hofer 
2004; Janzen and Stanton 2010; Katz and Lehr 2014). Suffice it 
to say that the Hutterites are divided into three branches or leut: 
the Schmiedeleut, the Dariusleut, and the Lehrerleut. Since the 
mid-1990s the Schmiedeleut, found mostly in Manitoba and the 
Dakotas, have split into two factions: the more liberal Group 1 
and the more conservative Group 2. We will examine the ways 
in which the leaders of the Hutterite community, especially 
the Schmiedeleut, are coping with the challenge posed by the 
Internet and the smartphone. We also argue that the leaders of 
the Hutterite community are unable to block the penetration of 
information technology into their community, though it can be 
argued that they have managed the transition in an effective way.

The Hutterite community and communications

As most work on the subject makes clear, the Hutterite commu-
nity is characterized by religious piety and conservatism. How-
ever, as mentioned above, it is divided into three leut that dif-
fer regarding: the level of piety and conservatism; the extent of 
geographical and social exclusion from the surrounding world; 
the attitude towards community members who have sinned; the 
maintenance of dress codes; the use of modern technologies (as 
opposed to the Amish community, which totally rejects any use 
of modern technology); and the acceptance of an authority in the 
form of a spiritual leadership that sets the rules for what is al-
lowed and what is forbidden, even though obedience is not total.

The telephone

When the telephone first began to be used by the Hutterites it 
was generally confined to the office of the colony manager and/
or to the house of the first minister and used strictly for colony 
business. Later, in the 1980s, individual dwellings were con-
nected to the telephone via a central colony switchboard that 
was often automated. Access to a private phone line was wel-
comed by colony members, especially the married women, who 
according the Hutterite custom had left their home colony to 

move to their husband’s colony upon marriage. Some colonies 
placed a ten-minute automated cut off on outside calls to rela-
tives on other colonies (which were often long-distance) but 
even then, the colony lines were often continually busy in the 
evenings.

In the last decade Schmiedeleut Hutterite families have had 
increasing access to an outside line, usually through a central au-
tomated switchboard. In the 2018 Hutterite Telephone Directory 
approximately 20% of Schmiedeleut colonies, and 47% of the 
Dariusleut colonies, now list only one central number without 
the ability to transfer a call to a specific family. Surprisingly, 
of the generally more conservative Lehrerleut colonies, almost 
all list individual family phone numbers. Nevertheless, at least 
one of these colonies, which previously listed individual family 
numbers, recently reverted to a single colony phone to reduce 
outside contact (Evans 2019).

The Internet and, later, smartphones began to appear in the 
more liberal Hutterite colonies in the late 1990s, about a decade 
after personal computers became widely available in western 
secular society (Anon. Dariusleut 2014a; Anon. Schmiedeleut 
2018a). It was about this time that colonies began to provide 
general access to landline telephones by installing colony 
switchboards. Through the 1990s, the use of computers in the 
communes became increasingly common, including the replace-
ment of old models by newer more powerful ones that allowed 
the operation of sophisticated games. In 1994, at the annual 
conference of the Schmiedeleut, the issue of computers was 
tackled for the first time: “Radios, TVs, videos, VCRs, TVs in 
schools, cameras, taking pictures, ball games, playing hockey, 
and volleyball are not allowed. These are all signs of disorder 
that should be stopped in earnest…” (Katz and Lehr 2014, 380).

It was difficult to enforce this ordinance, and computer 
games spread even more widely. As years passed, floppy discs, 
CDs, and USB drives became less expensive and smaller. Con-
sequently, it became very difficult for the leaders to physically 
restrict their presence (Katz and Lehr 2014, 235–238; Katz and 
Katz 2015, 166–172) 

Entry of email and the Internet into the colonies

During the 1990s, email use widened around the world, but most 
colony administrations did not employ it, preferring to use the 
more easily monitored fax, landline telephone, and regular mail, 
to conduct their business dealings. To use email, one had to con-
nect to an external network that was not easily monitored by 
the leadership, a situation that colony leaders wished to prevent. 
Thus, even today, in the 2018 edition of the Hutterite Telephone 
Directory, although GPS co-ordinates are given for each colony, 
few email addresses are published, only postal addresses, land-
line phone numbers, and fax numbers (Murphy 2018). This is 
not truly practical in the world of modern communication, so 
many colony business managers have email accounts that they 
access when off the colony in nearby town libraries (Katz and 
Katz 2015, 79–82, 134–138, 154–155.) In fact, until a few years 
ago, while many colony members had private email addresses 
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that they used for colony business and for private needs, no col-
ony had a formal email address (Murphy 2018). As far as the 
leaders were concerned, the mailing address of the colony was 
the regular postal address and fax number.

The Internet started to enter the colonies at the end of the 
20th century and the beginning of the 21st century. Since then, 
it has gained a steadfast hold, even though most colony leaders 
still oppose the use of the Internet, except for those colonies 
that have industries. Even these colonies are required to use the 
Internet in a restricted way, and until recently, even there it was 
not officially allowed.

The entry of the Internet to the colonies was spontaneous. 
The demand for the Internet came from the colony schools as 
well as from the managers of the various economic branches 
within in the colonies. The former requested to use the Internet 
for learning and educational purposes, as was customary in the 
non-Hutterite schools in the region. The managers of the colo-
nies’ economic endeavours also became aware of the Internet’s 
many advantages for communication and even the promotion of 
economic activities. For example, colony managers could check 
weather forecasts, compare prices of commodities in the various 
commodity markets, check economic deals, market and promote 
themselves, and buy and sell goods. To some extent Internet 
use was not strictly necessary. For example, in Manitoba, some 
colonies received a government-run weather-only radio channel 
that provided round the clock weather information for farmers 
in the region. However, it became clear to the colony leaders 
that if they would not use the Internet for access to economic 
information, as their competitors in the outside world did, they 
would suffer economically. They could not let this happen, for 
they managed the colonies as economic units and so desired to 
maximize their profits to maintain a standard of living compa-
rable to that of the surrounding world, to retain enough capital 
to maintain colony infrastructures but also to enable the estab-
lishment of daughter colonies. Internet access became crucial, 
especially in those colonies that were diversifying into industry.

However, colony leaders were aware of the destructive po-
tential of the Internet if it served as a conduit for the culture 
of the secular and sinful world to penetrate the colonies and 
threaten the communal way of life. The Hutterite community 
had never faced a challenge of this magnitude before. The tradi-
tional defense of seeking spatial isolation and locating colonies 
away from public view and reducing interaction with the secular 
world as much as possible was no longer effective. A sweep-
ing resolution made during the 2002 annual conference of the 
Schmiedeleut ministers, recognized this:

In a short time, the Internet will no longer be allowed, and 
those who have it will have to get rid of it — out of the houses, 
barns, shops, and schools. This alarming abhorrence should 
open our eyes. We must all help to protect our children from 
it for it is a great evil for a people of God. We have often ex-
perienced it that our children are not protected when they have 
the opportunity. The impure, heathen things that are on there 
should not even be mentioned. Therefore, the Internet among 

us in any way is not to be tolerated at all, and those who refuse 
to get rid of it should be examined (Katz and Lehr 2014, 396).

Two years later the annual conference reiterated its opposition to 
the Internet: “In short time the Internet will no longer be toler-
ated among us under any circumstances. Let us read the confer-
ence letter from July 2, 2002” (Katz and Lehr 2014, 402).

However, these resolutions failed to prevent colony mem-
bers, especially the younger generation, from looking for ways 
to connect to the Internet to satisfy their enormous curiosity, to 
establish connections and to correspond with people outside the 
colony. They could easily learn about the secrets of the Internet 
during their visits to town libraries, where they could surf freely, 
open G-mail accounts and, later, even Facebook accounts. An 
opportunity to surf the Internet was also provided during visits 
to neighbouring farmers, coffee houses and other shops whenev-
er they visited nearby towns—either for medical appointments 
or for settling colony business (Anon. Schmiedeleut 2014a). 
As laptop computer prices declined during the first decade of 
the 21st century, young colony members started secretly buy-
ing laptops and communication software, which they connected 
directly to the telephone system, or wirelessly to the Internet 
system that served the school, or to another Internet supplier. 
The colony managers kept clarifying that the use of the Internet 
is necessary only for colony administrative and economic needs, 
but they, too, started using the Internet to email messages and for 
other purposes that had nothing to do with the economic matters 
of the colony (Katz and Katz 2015, 55–56, 106, 114, 154, 158; 
Anon. Lehrerleut 2014; Anon. Schmiedeleut 2014a).

Thus, in the annual conference of the Schmiedeleut held in 
2006, a further resolution regarding the Internet was made:

Internet is generally not allowed. Many have taken the liberty 
to acquire it, therefore all ministers and colony managers are 
requested to forbid it and those that have taken this liberty must 
apologize and repeal this at the great gathering because they 
were disobedient.

Dear Brothers, it is a dishonor (sic) that we as leaders of the 
community consider it as if it is not important that something 
is forbidden, or worse that we go against it and attack the oldest 
ministers. Didn’t we see the example of the children of Israel 
who wanted meat, meat and yet couldn’t get it, not even for 
a day or a month. As it still was between their teeth, burning 
snakes came and led to the death of many. We must ensure that 
this Internet does not bring the burning snakes and the punish-
ment of God. It is surprising, so few see the terrible aversion 
and the great danger of the Internet when we know the great 
harm and impurity in it. We also know that the young people 
cannot avoid this, when they have the opportunity to use it. 
Why don’t we take a more critical stand? Many worldly people 
do not let this great aversion to come to their homes to pro-
tect their children from such pagan things. We should instead 
work against it, so that we are not also led into temptation. We 
shall not think that we need it to go about our business since 
there are communities with large economies and manufactur-
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ing that do not have it—it is a great evil to the people of God. 
We can try to filter it and lock it out and only allow email. But 
whomever you talk with will tell you that before you even get 
to email, the pictures of exposed women already appear. The 
children of Israel were also captivated by pagan idolatry only 
because there were fleshly idols there. Therefore, let us remove 
it from us until further council has been sought.

Many colony managers have been ordered to examine whether 
it is possible to only have email in communities that manufac-
ture (Katz and Lehr 2014, 407).

Since 2006, this refrain had been repeated by Schmiedeleut lead-
ers during their annual conferences: The Internet is forbidden. It 
became one of the main issues discussed at those conferences, 
if not the most central one. This suggests a constant increase in 
Internet users, despite the official prohibition. This is consistent 
with the information that we have been receiving from colony 
members since the beginning of the 2000s (Janzen and Stanton 
2010, 5–6, 100, 157, 192, 242, 260–261, 265).

Examination of Hutterite ministers’ resolutions since 2006 
regarding the use of the Internet shows inconsistency. Although 
private use continued to be forbidden, when it came to use the 
Internet for colony work, things were different. At first, after the 
sweeping prohibition, resolutions allowed the use of the Internet 
only in colonies that had an industrial component. Later, it was 
forbidden even in those colonies, except for the use of email. In 
2009, it was made possible to use the Internet in the industrial 
colonies, but only if permission was given by the head of the 
Schmiedeleut. It is evident that the inconsistency regarding the 
use of the Internet in the colonies reveals the tremendous ten-
sion between the economic needs of the colonies and the deep 
and justified concern regarding the moral and religious damage 
resulting from the invasion of the outside world into the colonies 
via the Internet.

Internet use by Hutterites has increased every year, despite 
prohibitions published in Conference Ordinances. The rules 
laid down by the leadership and the reality experienced on the 
colonies grew apart. The person in charge of the Internet in one 
colony told how every colony member who wishes to surf the 
web may come to his office while he is there and do so. Prob-
lematic websites, that is those containing pornographic content 
or movie websites, are blocked. Also, the heads of the indus-
trial branches may use computers in the shops to gain access to 
websites relevant to their business. However, they are the only 
people qualified to approve the websites but once these permit-
ted sites are opened, it is not complicated to break into blocked 
websites (Anon. Schmiedeleut 2014a).

A visit by the first author to Canadian Hutterite colonies in 
the summer of 2014 included visits to Lehrerleut colonies, the 
leut that is considered the most conservative of the three. Naive-
ly assuming computers and the Internet did not enter these colo-
nies as there are no computers in their schools, he was surprised 
to find that despite the strict prohibition on use of the Internet 
and smartphones (and although the heads of the colonies told 
him decisively that no such use exists), in practice things were 

very different. The use of email, the Internet, and smartphones 
was already established there. This was revealed when one of 
the colony members, a man in his 30s, addressed him with a 
complaint about the aggressiveness of Israel towards the citizens 
of Gaza during the Tzuk Eitan operation. When asked about the 
source of his information, he answered simply that he received 
it from a friend in Pakistan. He did not hesitate to admit that it is 
done through Facebook, to which he connects via the Internet in 
the library of the nearby town. When asked how this was in line 
with the prohibition on the use of the Internet (especially since 
his father is the Second Minister), he answered: “Everyone here 
surfs the Internet.” On request, after some hesitation, he even 
provided his Gmail address (Anon. Lehrerleut 2014).

Today, it seems that the use of the Internet has become a 
common phenomenon in most or all colonies, despite the pro-
hibitions and warnings issued by the heads of the three leut and 
ministerial resolutions following their annual conferences. In-
deed, a stranger inquiring among colony members if they use the 
Internet would be given denials: “It is forbidden.” Clearly, this is 
not the case. Many, especially the younger generation use email 
and have open access to all content. In the more liberal Group 1 
Schmiedeleut colonies some colony members even have blogs 
in which they post their observations and communicate with 
both members of the Hutterite community and those outside it 
(for example, see: http://www.hutterites.org/blogs/ which car-
ries links to eleven Hutterite blogs). There are now dozens of 
WhatsApp group sites among the Schmiedeleut, from both the 
Group 1 and Group 2 colonies. Specialty groups for colony car-
penters, electricians, and others are used to share information 
and advice concerning their trades. One Hutterite has a What-
sApp group for members of his own family, to enable him to 
contact them on the colony without using the colony’s public 
address system. Obviously, these members have easy access to 
the Internet via computers and smartphones and are trusted by 
their colony ministers to behave responsibly (Anon. Schmiede-
leut 2018a). In most colonies, surfing to problematic websites 
is forbidden and blocked, but it is a simple matter to bypass the 
blocking applications using software and laptops, or by surfing 
at public libraries, shops, or even at the houses of neighbouring 
farmers. In addition, the use of smartphones has become much 
wider, and thus there is no need any more to use laptops secretly, 
to try to bypass blocking or to leave the colonies to surf the 
Internet (Anon. Schmiedeleut 2012). Most of the colony manag-
ers, although they are aware of the issues attendant upon bring-
ing the outside world into the colonies, do not enforce the annual 
conference resolutions. They do not do so because they cannot 
or do not wish to, for they are fearful that the colony economies 
might be damaged without the use of email and the Internet, 
or colony members might leave if they keep the reins too tight 
(Katz and Lehr 2014, 419; Anon. Schmiedeleut 2014b)

Smartphones in the colonies

At the beginning of the 2000s, when cellphones (mobile phones 
without Internet capability) were already common in the secular 
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world, the colonies began to adopt them. Initially, only the heads 
of colonies were permitted to use them during their trips outside 
the colonies. Soon all members travelling outside the colonies 
were permitted to take colony provided cellphones with them 
for safety reasons. Until a few years ago James Valley Colony, 
for example, had several cellphones available on a sign-out ba-
sis for colony members taking a trip off the colony. This is no 
longer so, since the assumption is that almost everyone has their 
own cellphone, or more usually today, a smartphone (Anon. 
Schmiedeleut 2018a).

Perhaps the biggest problem faced by any colony member 
intent on having a personal smartphone is the cost of acquisition 
and operation. Schmiedeleut colony members receive a monthly 
stipend of only three dollars for “personal expenses.” However, 
if a trip to town is necessary, the colony will provide cash or a 
credit card to cover the cost of lunch, coffee, and other necessary 
expenses. However, it is not too difficult for a colony member to 
acquire a smartphone even without some additional income. Ac-
cording to one informant, one can acquire an older model phone 
cheaply, use it in coffee shops with free Wi-fi or set up a Wi-fi 
hot spot on the colony and have unlimited access to texting and 
access to cheap data downloads (Anon. Schmiedeleut 2018a).

Realizing the impossibility of controlling access to cell-
phones and smartphones the Schmiedeleut leadership relented 
in its total opposition to cellphones and permitted members to 
own a cellphone “provided it did not have a camera function,” 
but as one Hutterite remarked, “What cellphone doesn’t have a 
camera? It’s impossible to get one!” (Anon. Schmiedeleut 2017).

Cellphones and other small gadgets, such as USB drives, 
cameras, and video cameras, bought clandestinely with money 
made on the side, have also become increasingly common, de-
spite the prohibition against them. During the first decade of 
this century, second and third generation cellphones and smart-
phones entered the colonies, mostly without permission, en-
abling people to take pictures, send messages, connect to the 
Internet, and correspond through email (Katz and Katz 2015, 
40, 80). It became much easier to surf the Internet and watch 
everything that the outside world had to offer. The continuous 
decrease in the prices of cellphones and smartphones, increas-
ing miniaturization, and dropping rates for Internet use have ac-
celerated the entrance of cellphones and smartphones into the 
colonies, bringing in the outside world.

It is now quite common for younger colony members to 
maintain Facebook and similar accounts. At the end of 2014, 
the heads of the three leut issued, separately, clear resolutions 
prohibiting the use of smartphones, which they consider a ca-
tastrophe for the future of the colonies. A similar resolution 
was issued by the high echelons of the Hutterite church (Anon. 
Schmiedeleut 2012, 2014c; Anon. Dariusleut 2014a, 2014b, 
2014c). However, these resolutions seem to fail to impress the 
members of the colonies; many say they will not betray a trust 
by inappropriate use of a smartphone or computer; while many 
simply have no interest in visiting inappropriate sites (Anon. 
Lehrerleut 2014; Anon. Schmiedeleut 2014d). Even those who 
leave the colonies still abide by their convictions and use their 
phones mostly for communication and retrieving non-salacious 

content. Thus, while in some colonies there is no formal use of 
the Internet or email and there are no computers, many members 
possess smartphones that enable them to connect freely with the 
outside world (Anon. Schmiedeleut 2017). It is now common 
for families to hold a cellphone with permission of the colony 
hierarchy (Katz and Katz 2015, 36, 109, 168–169). A few years 
ago, the leadership was concerned about members’ enthusiastic 
patronage of garage sales. This has now abated somewhat as 
“most of the best stuff is now sold on Kijiji, so we go on-line to 
find it there” (Anon. Schmiedeleut 2018a). The greatest problem 
faced by Hutterites in using such sites is their inability to leave 
their colony at will to retrieve purchased items.

Hutterites have a limited gene pool and are concerned about 
the dangers of inbreeding. Every colony minister has access to 
a Hutterite Family History for his leut, which is consulted when 
two young people show an interest in one another, as the Hut-
terites frown upon marriages between second cousins and prefer 
the couple to be genetically distant. Today there is an App that 
may be downloaded to a smartphone that according to members 
of a Group 2 colony can determine within a few seconds the ex-
act genealogical relationship between any two Hutterites (Anon. 
Schmiedeleut 2019a). Ordinances passed recently at the annual 
meetings of the Schmiedeleut ministers have urged responsible 
use of the Internet, a contrast to those of a few years ago that rec-
ommended banning it completely (Anon. Schmiedeleut 2019b).

Conclusion

In religious-conservative societies, the rules established by the 
leadership are seldom followed to the letter. The rules issued 
by the leaders represent the ideal, but the actual conduct of the 
membership represents reality.

This paper has argued that the Internet and the smartphone 
entered the religious-conservative Hutterite community despite 
the efforts of the community’s leaders to prevent them, for they 
regarded them as a threat to the future of the community. Thus, 
the Hutterite colonies are open today more than ever to the out-
side world, from which the Hutterite community has always 
wished to keep afar. The spatial isolation from the outside world 
has no significance today, for this world has already entered the 
colonies. The processes of exposure to the outside world began 
before the entry of the Internet and the smartphone, as, newspa-
pers and news magazines were widely read on the colonies or 
by colony members in local libraries. The difference lies in the 
ease of access and the intensity of exposure to a wider range of 
content available on the Internet. Moreover, while in the past the 
leaders could control the extent of opening to the outside world, 
today they have very little power to do so. This situation holds 
far-reaching consequences for the social and religious future of 
the Hutterite community, and even for its existence. Thus, for 
example, some leaders fear the vast array of information about 
the outside world and the many options it presents will encour-
age young colony members to move to the cities and older mem-
bers to embrace other religious beliefs.
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equally concerned about the penetration of radios into the colo-
nies, fearing their members would be seduced by the broadcasts 
of charismatic evangelists, promising salvation without commu-
nal life (Katz and Lehr 2014, 211). The Internet is little different; 
the message is the concern, not the medium.

Strange as it may sound, the Internet might come to the as-
sistance of the colonies since the Internet is value neutral. How 
it is employed determines its effect on the individual and com-
munity. Just as it can enable the penetration of unwanted val-
ues into the colonies, it can be employed to strengthen belief, to 
proselytize, and build community solidarity as well as to build 
connections with like-minded societies of different faiths. Some 
Hutterite leaders have expressed interest in the ‘kosher smart-
phone,’ which filters content, as is issued for the ultra-orthodox 
Jewish community in Israel. Some might see it as a salvation, 
providing that they will be able to convince their colonies that 
such a device is a viable alternative to the smartphone. Whether 
the membership of the Hutterite community would share this 
view is open to question. It is worth noting, however, that not all 
Hutterites see the threat to their colonies as being driven by ex-
ternal threats; of greater significance, some think, is poor leader-
ship and bad management of certain colonies (Anon. Schmiede-
leut 2018b).
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